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SHABBAT SHALOM.  Today is 28 Elul 5776. We 
do not bensch Rosh Chodesh Tishrei and we do 
say Av HaRachamim. 
 

 
TORAH DIALOGUE   

(p. 878 Hz) (p.1138 S) (p. 786 Hi) (p. 1086 AS) 

NITZAVIM    

Deuteronomy 29:9 
[Compiled by Rabbi Edward Davis (RED) 

Young Israel of Hollywood-Ft. Lauderdale] 

 
 
1. Rashi comments that the parsha of Nitzavim is 
dedicated to appeasing the Jewish people. After 
hearing the curses (the Admonition/Tochachah), the 
list is quite lengthy and can be quite overwhelming, 
Moshe understood that the people probably were 
depressed over hearing a gloom and doom portrait of 
their future. Rashi echoes the words of our Sages at 
the attempt now for Moshe to appease Bnei Yisrael 
and remind them: “You are standing today in front of 
Hashem….” With all doom and gloom that will befall 
the people, Bnei Yisrael will be able to withstand all 
the punishment and maintain Jewish identity and 
existence in the face of Hashem. This is an amazing 
promise when you come to think about it as we note 
that all the ancient nations of the world are gone. 
Ancient Greece, Rome, Egypt, Assyria, and Babylonia 
– they all disappeared and are mere stories in ancient 
history. The Jewish people participated in those 
stories and continue today. We do survive and 
Nitzavim is supposed to make us see a better future. 
(RED) 
 
2. With all that is said about this appeasement, the 
first aliyah of this morning’s parsha is more of the 
doom and gloom. What kind of an appeasement is 
there in again stating that the future will be one of 
disobedience and punishment in the relationship that 
Bnei Yisrael has with the Almighty. The reality of the 
appeasement comes within the second aliyah. The 
first aliyah is lengthy and all the rest of the aliyot are 
quite short. At the beginning of the second aliyah 
comes the real appeasement that the Jewish people 
will return to Hashem and listen to His voice and the 
response will be Hashem will return to us. This is the 
greatest form of motivation and support that Moshe 
gives the Jewish people. In actuality the Torah 
portion becomes quite Messianic. The word 
Mashiach, or the son of David, is not mentioned. 
These terms do not come about this early in Jewish 
history. But when you see what is being promised to 
the Jewish people later in history it includes the 
ingathering of the Jewish exiled back to Eretz Yisrael. 
It includes proper justice being meted out to the 
enemies of Israel. It also includes a massive 
Teshuvah, return to Hashem, a complete national 
rejuvenation of dedication to Hashem, His Torah, and 
the performance of mitzvot. (RED) 
 

3. The statement that “the hidden [sins] are for 
Hashem, …but the revealed [sins] are for us and our 
children forever, to carry out the words of this Torah” 
(29:28). Much is said in commentary on this particular 
verse. Primary is the sense of responsibility that one 
Jew must have for his fellow Jew (Areivut), as noted 
by Rashi. Rashi in Psalms (87:6) adds something else 
in terms of our understanding of this verse. The 
Torah is telling us that many Jewish people will 
become so assimilated among the nations of the 
world that their Jewish origins have become 
forgotten. When the final redemption will come these 
hidden Jewish people who are known as Jews only to 
God will be reunited with the rest of the nation and be 
restored to the status of their ancestors. There is 
book that was authored some years ago about Jews 
who found out their Jewish origins only later in life. 
Some of them were quite prominent, as in the case of 
former Secretary of State Madeline Albright. She is 
included as a chapter in the book. The book is a 
remarkable testimony to the individuals but it is a 
clear statement of Jewish history that is not just 
modern but actually alluded to by Rashi in Psalms in 
this concept. The best part of this entry is that when 
the those hidden Jewish identities are revealed it is 
an indication that the Redemption is upon us! (RED) 
 
4. On the topic of hidden identities, the reverse is 
also true. Cecil Roth (famous British Jewish historian, 
1899-1970) wrote that all Jews have non-Jewish blood 
in them, from somewhere in their background. It 
sounds like an astounding statement, but it isn’t 
when we think about it. Think of the Mashiach, a 
descendant of King David, who has a personal 
background of a Moabite, non-Jewish bloodline. 
Moav himself was a result of an incestuous 
relationship. In his Jewish bloodline he had Tamar 
and Yehudah, a less than sanctified union at its 
outset. Yet, the Machiach will emanate from this 
family line. Maybe the upshot is not the bloodline, but 
who we are, have become, and who we will be in the 
future. More important than our family line is who we 
are: a good lesson for this time of year. (RED) 
 
5. Moshe tells us that not only did the covenant with 
Hashem include all of those who stood at Sinai, but it 
extends to all future descendants of those who 
experienced the Revelation at Sinai (29:14). This 
would indicate that the covenant was binding upon all 
future generations who were not even there. This 
poses an obvious logical problem.  The Midrash 
indicates to us that all Jewish souls were present at 
the time of the beginning of the Torah, even those 
who had not been placed in physical bodies at that 
time.  Therefore all of us were actually there because 
our souls were in existence back at that time 
(Rabbeinu Bachya). I personally feel that it is possible 
to understand a bond to the Almighty and not require 
this Midrashic view as presented above. The 
covenant was established not with individuals but 
with the nation of Israel, and just as the nation of 
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Israel is eternal, so, too, the covenantal relationship 
with the Almighty is eternal.  Anybody who is part of 
the nation of Israel is part of Knesset Yisrael, which 
means that that individual is automatically included 
within the covenantal relationship.  It is the eternality 
of the nation of Israel that in turn obligates every 
future Jewish soul who comes into this world to obey 
and adhere to the binding relationship with Hashem 
(RED). 
 
6. At the very end of Nitzavim it tells us to love 
Hashem. The Maharal writes that our Sages teach us 
that you should learn Torah without any ulterior 
motive. It is not to gain honor as a prestigious Talmid 
Chacham, or to receive sustenance as a rabbinic 
scholar or teacher. Loving Hashem means you want 
to be attached to the object of your love without any 
selfish concerns. The way we love Hashem is to learn 
Torah. I would add also in the words of our Sages 
that loving God is to emulate His compassion, mercy 
and kindness. We do not learn Torah because of any 
personal benefit. There is difficulty to do something 
for what we call “the sake of Heaven” but learning 
Torah is supposed to be exactly that. No other 
motive, just a love of Torah, and through that I 
become closer to Hashem.  
 
7. This Torah portion began with the expression 
“You are standing today in front of God…” What is 
today? Rashi gives an interpretation and so do 
others. What is your interpretation of today? 
 
 

HAFTORAH  
(p. 883 Hz) (p. 1145 S) (p. 919 Hi) (p. 1202 AS) 

ISAIAH 

 
 This haftorah is the last of the seven haftorahs of 
consolation spanning Tisha B’Av to Rosh HaShanah. 
The prophet Isaiah compares the salvation of Israel to 
the earth that gives forth its plants, the seeds of 
which disintegrate in the soil and then sprout, 
renewed and better than they were originally;  for the 
new is generally better than the old.  Moreover, from 
one seed emanate many kernels.  So is it with Israel.  
They have been in exile for thousands of years; they 
have been persecuted; and many have perished.  Yet 
when the redemption arrives, they will multiply to 
many times their former number and increase in 
greatness and in glory.  Isaiah then compares them to 
a garden in which various seeds are sown, each one 
maturing in another season. So will Israel experience 
many benefits, one following the other. These 
miracles will take place before all the nations.  The 
nations will witness them and recognize that God's 
benefits to Israel are greater than any benefits in the 
world.  When all this occurs, Jerusalem will rejoice 
with Hashem and so will all its people (Radak).

 

SHABBAT HALACHAH 
 
 When we prepare to bensch (Grace after Meals), 
we remove the knives; and make sure to leave bread 
on the table while we bensch.  The removal of the 
knives is because the table is compared to an altar; 
and the Torah says: "You shall lift up no iron tool 
upon them (the altar)" for iron shortens the life of 
man, while the altar prolongs life.  The table also 
prolongs life–if one invites the poor to join him at the 
table.  Indeed the power of hospitality is so great that 
he also merits the Divine Presence.  The bread is left 
on the table while we bensch to indicate the blessing 
of Hashem, Who provides food in abundance, and 
because the divine blessing comes to rest on what 
already exists.  The custom is also intended to serve 
a charitable purpose, namely, to have bread readily 
available in the event that a poor person should come 
to the house. These customs apply to Shabbat and 
weekday meals. The tablecloth should also remain on 
the table. 
 

 
  

 

 

 

 

 

 

 

  

 

 

 


